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To the True Iſraelite. 


HE Saviour of the World "WS, aſſured us. That Wiſdom ſhall 
be juſtified of her Children: I do humbly preſent Tou with the fol- 
lowing Biſcyſſion, known [Tor will not ſo much" regard the Mean- 

neſs of the Donor, as approve of the,endeavours to draw Men from Darkneſs 

- 80 Light, from Prejudice and Incenſideration to 152 regular Uſe of. their Un- 
derſtanding. 


Surely, proud Babylon foal fall, and Men ſhalt ally be awakened 
from the Inchantment of ber Sarceries ! The Evidence Reaſon, the Truth 
of Holy Scripture, and the Excellency of its Terms of Union, will oppoſe 
themſelves to all Mens inconſi 1 25 Devices, and will prevail. 

Out of — Mag 7 Month's f e. nt 9 22 God will ordain 


, ag bis Enemies, and fave bis 
People. 55 iſe ſha e aſcribe by to N 2 ever bleſſed be bis Great 
Name ! 


I pray You to accept of this Earneſt of my Reſpects, and to be * 
that 1 am, and ever "_— to be, 
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1 doch not tht concern the. World 
to know, whether the Re marker, or 
Mr. Toung and the pretended 22 
rer, have been guilty of Overſights ; 
Bur it is of the Lap importance, 
thar Men be well grounded in the Principles 
of the Reformation; and that thoſe who 
confound them, and go about to overthrow 
them, be warned of their Error... 

Indeed, altho the Fitneſs aud Ne eceſſuty of 
the regular Uſe of Reaſon, in order to diſ- 
cern all Sacred Truths, be the grand and 
fundamental Principle of ch e inſo- 
much that if it holds not good, they cannot 
warrant their diſſent from the Church of Rome; 
too many Proteſtants, nevertheleſs, eſpecial- 
ly among the Calvinifts, have been apt to 
fall back to the old Prejudices of the Roman 
Catholicks againſt Reaſon, not duly conſider- 
ing the Rule which themſelves mes of. 

If chen to ſpeak, evil ſometimes of Rea- 
ſon, be a piece of - Inconſideration, it is not 
peculiar to Mr, T. only, and to his Advocate; 
but is too common with many Learned Men 
amongſt the Reform d. Howbeit, how ve- 
nerable ſoever theſe Men be for their other 
good Qualities; it is not reaſonable, when 
we ſee them heedleſly undermining, che Refor- 


2 mation, which has coſt, and has been cemen- 
ed with che Blood of ſo many Martyts, we 
* ſhould very contentedly lock on, and not 


deſire them to forbear, or ſo much as e 
ſent to them what it is they are Wat. 
Tis not therefore out of a vain humour 


great concernment to the Deſign, as well as to 
the Honour. of Chriſtianity, to evince that its 
Profeſſors ſhould not viliſj and diſannul the 


ter, 


of Scribling, that I rake; the Remarker's | 
part; but becauſe I am. perſwaded, it is of. 


juſt Uſe of Reaſon. TO clear this 1 


212 — 


The Excellency f 2 Dur fand b. 


Fiſt, i ſhall — wbat it is; * the 
Remarker reprehends in Mr. Y. 5 Syſtertf. | bs 

Secondly, I ſhall mark, that the Cenſurer 
is guilty of the ſame Fault, which is impured 
to = Diſcourſes which he defends; and 1 
ſnall conſider his Arguments, and ſhew them 
to be very unreaſonable, |: 

In the firſt place, we muſt obſerve what i 
ic that the Remarker repxehends in Mr. Ys 
Syſtem. 

For want of conſidering wherein lieth 
the Streſs-of à Controverſy, Men often 
wrangle in the dark, and fall into Diſpures 
of Words, and ineo needie(s Digreffiont-. 
Now, What is objedied to Mr. J. is not 
chat he never gives Reaſon its due. The Re- 
marker himſelf, in the 6th Page of the Re- 
marks, takes notice, that in two places, Ps 
49. and P. 64. Mr. T. acknowledgeth the 
Offices and Privileges belonging to Reaſon. 

Mr. 7--'s Advocate therefore need not be 
at the trouble to make good his Undertak- 
ing, (P. 10.) That Mr, N. has given Reaſon 
its intire due. No body ſaith that he has 
not done ſo. Contrariwiſe, the Places are 
cxpreſly referred to where he has done it. 

What is the Quarrel then, will you ſay? 
ey is it chat is ſo much found farts 
with 

I anſwer; It is very obvious: The Re- 
marber pretends; not only that Mr. Z. al- 
lows the Uſe of Reaſon, bur as it were, ). 
the- y, in one poor Period or two, which 
by unwary, that is to ſay, by nioſt Readers, 
may be caſily over looked; but, principally, 
that he allows it but verbally, or in the The- 
ory only, and that by the current of his S- 
ſtem, the two Sentences, char gave Recon 
its due, are effectually recall d, or __ Wwe 
and of none effect. 


If it beſo, it is much ſuch another Quar- 
rel as our Saviour had with the Scribes and 
Phariſees, for rejefling, by their Traditions 
the Commandments of God ; the Neceſſity of 
which, nevertheleſs, they taught every 
time they read the Law. Wherefore» 
our Saviour bad his Diſciples to do as 
they ſaid, ſitting in Moſes Chair; but 
withal he cautioned them againſt the Le- 
ven of the Phariſaical Hypocriſy, and warn- 
ed all good Men to beware of the Shifts 
and Evaſions, whereby thoſe Authors of 
an inconſafient Syſtem diſannulled in the Con- 
c/nfion what they had laid down in the Pre- 
Nes. ' : 
Theſe hypocritical ems are the Children 
in the Parable, who having receiv'd a Com- 
mand from their Father, anſwer, We will do 
it, Sir; but, do it not. 
They preached up the Law high enough 
upon on; and, on its account, did 
not a little value themſelves above the reſt 
of the World: Bur when it came to the 
practice, ſome of chem went to that degree 
of extrava as to affirm, that it was ſuf- 
ficient” to keep any one ſingle Command- 
ment. Thus, pulling dawn what they had 


not ſay it is the Word of the Devil, nor even t 


*FSacris Scripturis, que Propheticis & 
Apoſtolicis Literis continentur, nihil eſt no- 
tids, nĩhil certiùs: De Beræenſibus illud 
non fine Laude commemoratur, quod, cn 
Paulum Apoſtolum audiviſlent, ſcrutaban- 
tur quotidie Scripturas, fi hac ita ſe habe- 
rent, &c. Cum Mote igitur pugnant, 
eum Prophetis, cum Apoſtolis, cum Chri- 
ſto ipſo, ac Deo Patre, & Spiritu Sancto, 
qui Sacras Literas, & Oracula Divina con- 
temnunt. Bellam. De Verbo Dei, Lib. 1. 
Cab. 2 | e 
A Chartacea Scripta, & membranz, qui- 
bus Myſteria ſua noluit Chriſtus committere, 
nec voluit Eccleſiam ſuam ab iis pendere : 
Litera mortua icripta atramento, 
quam ſi quis truncare velit & torquere, vel 
pravis expoſitionibus corrumpere, non ſen- 


(4) 


tiat ;—— Regula Lesbia, tive plumbea 


built before, they tranſgreſſed and deflrozed 

The ſame Crime is juſtly imputed to the 
Roman Catholicks. As the Fewiſh Phariſees 
made void the Precepts of the Law, fo che 


Papiſts render of - no effect the Commands of 


the Goſpel. 

What! Do Papiſts profeſs or declare that 

it is not neceſſary to heep God's Command. 
ments ? O, no; For what ſounds more 
high in their Mouths than Good Works and 
Merits ? Let after all they are but words. 
Good Works may ſeek ſomewhere elſe for all 
this, if they will be practiſed. Confeſſion 
and Penance, and Confeffion and Penance to the 
end of the Chapter, will excuſe a Man even 
from ever loving God, 
And our Friends the Antinomians, how 
will they clear themſelves from the like Pre- 
varicat ion ? A little of Confeſſion indeed, 
and of Abſolution, goes à great way with 
them. Thoſe are not the Shifts by which 
they will make void the Goſpel. But, they 
fay, Men have not always ſufficient Grace; 
All may be well with « Death-bed Penitence, 
&c. which certainly are as good Evaſtons as 
any. 


After the ſame manner the Papiſts render alſo the Word of Cid of no uſe. They do 


hat it is !mpoſſible to know it to be the Word f 
God. Sometimes they tell you, That there 
is nothing more manifeſi, or more certain, than 
the Writings of the Old and New Teſtament; 

| That, to the praiſe of the Bereans, it 
is recorded, they ſearched daily the Scriptures, 
to ſatisfy themſelves, whether that which St. 
Paul hed preached to them, was agreead!: 
thereto : That thoſe then oppoſe Moſes, 
the Prophets, the Apoftles, Chriſt himſelf, and 
Cod the Father, and the Holy Gh, who 
lightly eſteem, or ſpeak contemptuouſly of the 
Divine Oracle. 7? | 

But maſt ordinarily they talk at another 
rate, and call Scripture, f Ink warioufly ji- 
gured in a Back, unſenſed Charallers, waxer. 
natur Words, not yet fenſed, nar having ar, 
certain” Interpreter, but fit to be play'd upon 


diverſiy by quirks of Mit; that is, apt to blan- 
der and confound; but to clear little or no- 
thing. 


They 


\ 


another 

ouſly ji- 

\ Waxen 
ing any 
d pn 
to blan- 
le 9 no- 


They 


They affirm, That it cannot be bnown 
which is the true Scripture, and its true ſenſe, 
bus from the true Church: And, That if the 
Holy Scripture was read in the vulgar Tongue, 
the People not only ſhould not be bettered ther e- 
by, but made worſe, and ſhould be ſcandali- 
zed, inſlead of being edified ; for that the 
Reading of Scripture would put into Mens 
heads all kind of Errors, as well concerning 
Merality, as the Dodrines of Faith, 


Det. Lib. 2+ 


By theſe Examples we ſee that Men ma 
contradit themſelves; And they are ſuc 
meaſures as theſe, that are found fault with 
in Mr. 7--'s Syſtem. The Remarker com- 
plains that Mr. J. ſpends his Eloquence, to 
tabe chat away from Reaſon, which ſome- 
times, by-the-by, he grants to be its Office and 
its Right. l 

Secondly, The Cenſurer is guilty of the 


Same Fault which it imputed to Mr. I. Diſ- 


courſes. | 
Whether or no Mr. 7. after the Example 
of many others, has been thus guilty of con- 


tradicting himſelf, I do not inquire : Who- 


ſoever liſteth, may compare his Diſcourſes 
wich the Remarks. e 

Tis not. indiſpenſibly neceſſary to know 
what ſuch or ſuch Men hold or aſſert; it is 
ſufficient to compare Reaſon with Reaſon, 

It imports only to be ſatisfied, which of 
theſe two Syſtems is to be followed; whe- 
ther we ought to prefer that, which indeed 
grants, that Reaſon is to be made uſe of, to 
judlg which is a true Revelation, and what is 
the ſenſe of that which is revealed; bur, at 
the ſame time, clips the Wings of Reaſon, 
and pretends, that it cannot ſoar ſo high, and 


that it is vnfir for che purpoſe: Or, whe- 


ther we ought to take that to be the moſt 
rational Syſtem which is conſiſtent with it 
ſeit, and aſſerts, not only that Reaſon is to 
be conſulted in ſome little meaſure, but that 
ir ought thorowly to be attended unto; and 
that not only it will not then decerue us, but 
that there is no other way to arrive certainly 
to the diſcovery of Truth. | 


C5) 


— — Gladius anceps ; Naſus ccre- 
us; Quæ ſit vera Scriptura, & quis 
ejus verus ſenſus, non poſſumus ſcire, niſi ex 
teſſ imo nio veræ Eccleſiæ. Si Scriptu- 
ræ lingua vulgari legetentur, Populus non 
ſolum non caperet fructum ex Scripturis, ſed 
etiam caperet detrimentum; acciperet enim 
facillimè occaſionem errandi, tum in Doctri- 
na Fidei, tum in præceptis vitæ ac morum, 
&c. Coſter. Enchirid. cap. 1. Pigbi. Ecclef. 
Hierarch. Lib, 2. cap. 2» Bellarm, de Verbo 
cap. 15. 


Whether or no the firſt of theſe Syſtems 
be that of Mr. T. it is certainly adopted, 
as we ſhall find ) and maintained by Mr. 
s Advocate. 


this Gentleman and his Syſtem are guilty, I 
ſhall here fore conſider them. 
The Cenſurer in ſaying that Mr. T. has gt- 


ven Reaſon its due, undoubredly approves of 


thoſe Prerogatives, which Mr: T. aſcribes to 


| Reaſon : And indeed, as more need not, fo 


leſs cannot be granted to Reaſon by Prote- 


ſtants. 


The buſineſs then will be to ſhew, that 
the Cenſurer actually recals theſe Grants, 
and fo contradi#s himſelf, and makes Reaſon 


to be of no uſe: But then we ſhall ſee, at 


the ſame time, that his Arguments, in fo 
doing, are weak and full of Sophiſtry. 

We ſhall find he renders Reaſon ineffectu- 
al two different ways. 1ſt. When he di- 
realy declaims againſt Human Wiſdom : And 


even, 20). when he intimates what is to be 


the Uſe of Reaſon, | 

As to the 1/7, In his 24 Page he begins 
his Declamation againſt Reaſon, and even in 
general repreſents it as unfit to be truſted iu 
the diſcuſſion of Matters ot Religion: For 
what he ſays there, and indeed 
almoſt throughout his Book, im- * Cenſur. 


ports; * That over all the Land P. 2. 
of the Living, there is not (ich a 
thing to be found a a Human Wiſdom, that 


is, 4 trus Wiſdom, ſecure from deception and 
erring, and qualified to be a ſure and ſafe 
Guide in Matters of Religion. 


That 


w, becauſe many Men are 
apt to fall into the ſame Faults, of which 


"X 


— 8 
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le 


Sp 


That is to ſay, 4 ſure and ſafe: Guide, in of Reaſon's being a ſure and ſafe Guide; hie 


rhe ſenſe, that the Remarker pretends, that 
Human Underſtanding, or Reaſon, is ſuch 
a Guide, For it is the Remarker's Notion, 
touching Reaſon being a ſure and ſafe Guide, 
that is impugned, and rejected. 5 
It is therefore neceſſary to conſider, in 
what ſenſe the Remarker takes Reaſon to be 
a Glide, and a ſure Guide. Firſt negatively; 
the Remarker doth not take Ren ro be 
ſich a Guide, in an abſolute ſenſe, indepen- 
3 deüently of all other Rules, as if it 
* Remarks, was able to * (pin out all Truths 
p- 3. merely out of it ſelf, without 
| an other helps : Then poſitive- 
ly , he only affirms, that our Underſtanding 
is to Guide us, in the judging and applying 
of the Rules and Helps, and of the intent and 
meaning of the ſaid Helps and Rules, 
which the Providence of God * pre- 
ſents us wich, to enable us to diſcern 
All neceſſary Truth, 


Col. 2. 


* bid. 1 fay, * allneceſſaryTruth ; for 


thoſe are the Kemarker's words, in 

the place quoted in the margent e or 4 
Truths that God ſhall judg neceſſary, for tbe 
Salvation. of them: that. fallow, theſe Mea- 
ſures. 1 15 
But the. Remarker heſitates not to aſſert, 
that Reaſon will not fail to Guide us ſurely, 
in that, in Which it has been ſaid it is to 

: Guide: us ; provided it be con- 
* Remarks, ſiſtent with it ſeli, and * pro- 
p. 3. cee upon thoſe Rules, Which e- 
very Man's Underſtanding. may 
diſcern to be neceſſary, and may uſe and 

_______ follow, it a Man have but com- 
Cal, Is 

is, it he be ſerious and ſincere. 

Uſing theſe Means, and proceeding up- 
on this Method, as in a ſumcienrt meaſure, 
every Man may do; Reaſon according to 
this Syſtem, will infallibly lead us to all ne- 
ceſſa Truths, _ OM 

This is the only ſenſe in which the Re- 
marker. takes Human Wiſdom. to be à true 


Wiſdam, ſecure from deception and erring, 
Underſtanding cannot reatſon truly and regulars 


Natters of Religion. Wherefore when the ly 


and qualiſied to be a ſure and ſafe Guide in 


Cenſurer condemns the Remarker's Notion 


mon ſenſe, and wil! conſider ; that 


_ denies Reaſon, thus conſidered, (uſing ſuch 


Helps, and proceeding upon ſuch Rules as have 
been intimated, and as Reaſon knows, or it 
it conſiders, may know to be neceſſary,) 
to he a ſure Guide: He jadgeth, that this is 
a mere ens rutionis, à perfect Chimera; 
that there. is n ſuch. Wiſdom to be found 4- 
mong en; and chat to repreſent Human 
Reæ hon, as every Man's Under- | 
Standing, as capable ot all this, is * Cenſure, 
* to adapt Things to Not ions, and nat p. 2. 
Notins to Things, 

| He is pleaſant upon the Remarber, for 


thinking to find that at home, which is not 


to be met with in any part ot the World : 
For proof of which Aſſertiom of his, in tlie 
firſt place, he cites that ſentence of Holy 


Job, (Job 28. 13.) Man knoweth not the 
price  theresf, (ot Wiſdom) neither js it 


© 


But now wWdth your | leave, Mr. Cenſurer “ 


found in the Land of the Living. 


If this cxpreſſion is to be taken literally, 
and if there is indeed no ſuch thing as. true 


Reaſon, or Wiſdom; why chen we are al 
a pack ot Fools:: And if ſo, how ſhatl we 


do, to reaſon confaſtently.? For | Fools cannot 


be ſure to do that; and yer if we can rea- 


{fon but inconſiſtently, we had as good not 


reaſon. at all. Reaſoning. inconſaſtently, pro- 


perly is not reaſoning, but playing the 


Fool. | 

And if we are not capable of Reaſon, God 
is too Wiſe and Mercitul to expe it from 
us; on your ſuppoſition therefore, we 


cannot think, that there muſt be any uſe, 
or neceſſity of Reaſon in matters of Religion. 


Ad impoſſibile nemo tenetur. 


Let if I miſtake not, you do ſometime in 


timate, that we ſtand in need of Reaſon in 
one Occurence, or two. 


ſetter- forth of an inconſiſtent Syſtem. For 


here you think to prove, (by an Authority, 
which all ſincere and conſidering Men muſt 
ſubmit to) that there is nc ſuch thing as 


true Reaſon and Conſideration, or that our 


* 


Which if you 
do, you forget your ſelf; and you are the 


But 1 ou; If it is not to be expect - 
ned, l Wiſdom, and we ſhould meer 
rogether ; which way will you take to 
underſland the ſaying of Fob, which you 
have quoted? Cana Horſe, or a Mule, that 
have no underſtanding, conceive the ſenſe there- 
of? 8 

Truly we are not better than Mules and 
Horſes, if we are wid of Reaſon. And we 
are certainly wid of Reaſon, it there is not to 
be found a Human Wiſdom that is a true 
iam. For Reaſon that is nos truly wiſe, 
is not Reaſon : It is Folly. 
Not one. grain of what may be called 


ſeeing you ſay. there is no ſuch thing as. 
true Reaſon; and it is evident; that Reaſon 
which cannot be trx!y reaſonable, is no Rea- 
ſon at all. 

Since then Reaſon, that is true Reaſon, is 
nota thing you aim ar, or pretend to; 
you cannot teli truly, what it is that Job 
means. 


* e 4 
5 — 


him, according to his Principles, to obſerve 

that Reaſon willeth we ſhould conſider what 

1 goeth before, and what ſolloweth, 

8 And ſo doing we ſhall find, that in the laſt 

0 Verſe of the ſame Chapter, 70b ſheweth, 

- That to depart from Evil is Underſtanding, 

e and that Religion, or the Fear of God, is 
the Wiſdom which God has allotted to 

0 Man, | 

n Then when he ſaith, That Man knoweth 


e mt the price thereof, & c. It we underſtand 
e, it of Religion, it 1s plain that that ſentence 
n. muſt be underſtood with ſome allowance, 


and that it is hyper bolical. For 7ob himfelt 
"as very religiuus; and no doubt there were 
many others, that were ſo beſides him. 
Even the Papiſts do acknowledg, that 
there is ſuch a thing as Natural Religim; 
or that by the Light of Nature, that is to 
ay, by Reaſon and Conſideration, Men may 
| llcern that there is a God and a Providence; 
as What God is to be ſear d and honoured ; that in 
ir nder to be acceptable ro God, and to be ſor 
der happy, we muſt ſtudy to the beſt of 
ur power to [ive righteouſly with reſpett co 
ther Men, and temperatcly in reterence 


(7) 


Reafan, can be allowed to your Syſtem, 


As ſor the Remar ler, twould be eaſy for 


to our ſelyes; in Which three patticulars; 


(Piety, Juſtice, and Temperance) confiſts 
the whole Duty of Man, 4 

The evidence of theſe Truths, and the 
reaſonableneſs of theſe Duties is obvious, 
eſpecially to all ſerious and ſincere Inquirers: 
And even in ſome meaſure, Natural Con- 
ſcience, at one time or other, ſuggeſts 
theſe things to all Men, whether they will 
or no. Job therefore muſt not be ſo in- 
terpreted, as to be made to contradict any 
thing oi all this; as he would do, if he 
aſſerted, that the ſpeculative part, or 
knowledg of Religion, was above the capaci- 
ty ot Men. | | 

Rabbi Solomon interprets in the Land . of 
the Living, in terra ſuaviter viventium; 
it being uſual for Epicures, by living, to 
underſtand Living deliciouſly : Vivamus ntea 
Lesbia, &c. And thus he takes 7ob's 
ſenſe to be this; Sapienti: in iis hem 
non habet, qui ſuaviter vivunt, ſed in iis qui 
ſeſe . mortificant,, nt eam conſequantur ; Wiſe 


dom is not found among thoſe that are Lo- 


vers of Pleaſure; but among them that re- 
ſtrain their Appetites. 

Howbeit, 7ob might certainly be under- 
ſtood to ſay, that whereas many Men are 
ſagacious and induſtrious enough in fearch- 


ing out the knowledg of natural things, 


and arrive to an extraordinary skill therein; 
they put forth their rands upon - the Rock, 
they overturn the Mountains by the Roots, 
they cut out Rivers among the Rocks, and 
their eyes ſee every precious thing that lies 


there; they bind the Flaads from cuerflowing, 
and the thing that is hid they bring forth to 


light; yer that which is the beſt Wiſdom, 


and deſerves eminently the Name of Mi, 


is little regarded by Men: Men generally 
will not conſider the Excellency of it, they 
ſhamefully negle& it; the Depth ſys, it is 
not in me; that is, they that go down to the 
Sea in Ships, and have ſo much time and 
opportunity to meditate of the things of 


Religion, are generally moſt Brutifſh and y- 


religious, &c. 
But tho that expreſſion need nor be ta- 


ken rigorouſly, [iterally to import that 44 


Fen, withour exception, were ſo far un- 


: « * 
ee 2 — | 
F 4 | 
f * / \ 


D r 


(8) 
Underſtanding, or of the Faculty of Reaſon 
it ſelf, And indeed if he had aſſer 
that Reaſon is not to be #ruſted, and is no 
ſure and ſaſe Guide, &c. his Writing could 
not have been eſteemed a Divine Bock; 
for one Divine Light cannot contradif, and 
deſtroy rhe other: bur that Aſſertion would 
deitroy the uſe of Reaſon, declaring it to 
be unfit for any wiſe purpoſe, and even to 
underſtand the true ſenſe of Revelation. 
Therefore that Text of Holy Job, muſt 
needs rather be taken in any other Sjgnifi- 
cation, than in that which is moſt unreaſona- 
bly impured to it, by the Cenſurer. 


wiſe as utterly to negle& the concerns, and 
the conſideration of Religion; yet if it were 
taken in that ſenſe, that wonld not at all 
help Mr. 7--'s Advocate: For it is certain, 
that becauſe Men do not a thing, is no Argu- 
ment, that they cannot do it, Men may 
act very unwiſely, when yet they have Rea- 
fon and Underſtanding enough to att better, 
if they would, Tho no Man abſolutely had 
regarded Religion; nevertheleſs, as we have 
obſerved, there ever was ſuch a thing as the 
Light of Nature. | | 

Some by the Wiſdom, which they think 
Job ſays, that Men were rangers to, under- 
ſtand the Divine Wiſdom by which God crea- 
ted the World: And others, the knowledg 
of the ways of God, and the Reaſons Why 
he permits good Men to be aflifed, and bad 
Men to proſper, For Bildad having intima- 
ted, in the 25th Chapter, that no Man 
walks uprightly before God, and thereby 


imputed Job's Miſery to ſome heinous 


Sin, which he judged was thus puniſhed b 
God ; Job confures chat Error in the fol- 
lowing Chapters. | 

© As God livech, who by affiifting me 
© has given Men a ſeeming occaſion to take 
© me for an unrighreous Perſon: all the 
© while my breath is in me, I will not ſpeak 
© againſt my own Conſcience, God forbid, 
© that I ſhould approve of whar you have 


< fo erroneouſly ſaid. Till I die, I will 


© not remove my Integrity from me. My 
© Righteouſneſs T hold faſt, and wil not 
let it go: My Heart ſhall not reproach me, 
ſo long as I live. I know chat God will 
he favourable to the Good in the end, 
and will puniſh the Wicked. But tho 
Men be very wife in many reſpects, there 
are abundance of things which they do 
not know. That which ſhould fufhce 
them, and which God has ſufficiently 
made known, even by the Light of Na- 
ture, is, that they ſhould tear God, 
and depart trom evil, and therefore not 
judg ſo uncharitably of their Neigh- 
baurs. | | 
This/laſt Expoſition is probably the beſt :: 
But in either of rhe other fenſes, Job ſays 
nothing againſt the Excellency of Human 


* 


true Wiſdom. 


If it was capable of no other but this 
ablurd ſenſe, That the Fachlty of Reaſon 
# ſo imperfe#, that by its means, Men ay; 
not able to know what is truly reaſonable; 
and tho they ſhould attend to it never ſo care- 
fully, if they mean then to be ruled by it, 
they muſt not expect to be ſafe, there bcing 
no ſuch thing as a Human Wiſdom, that is, 4 

All that the Cenſurer could 
gather from rhence, would be, that either 
we ſhould difallow that Authority, or turn 
Scepticks, and doubt of every thing. 

But ſceing this Book is received in the 
Tewiſh Cliurch, (where there have been 
many Prophets, who no doubt would have 
warned the People of God againft it, if 


it had not been Canonical) and fince it 


is quoted and approved of in the Gofjel ; 
there is a great deal of Reaſon we ſhould 
conſider, whether a Sentence thereof, which 
by an unskiltul Expoſitor is repreſented as 
ſeemingly abſurd, is not capable of ſome 


other ſenſe, that does not contradict a for- 
mer Light, which we have receiv'd from 


God. | 


Now we find that the words confidered 


with the Context, and the Scope of ehe 


Author, are ſuſceptible of a very rational 
Es plication: It is then reaſonable we ſhould 
prefer ir, before that of the Cenſurer's. 
Nay, before we find out this rations! 
Explication, we may beſure that of the 
Cenſxrer's is falſe: And if we could dil- 
cern no other but his, yet we ſhould not 
take his Inter pre tation to be the real mean- 


ing of the words, becauſe that is an al, 


ſenſe, 
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© Cenſure, clamation. 


fenſe, and implies a Propoſition which is 
contrary to the Revelation of God in our 
Souls ? and a Propofition which is received 
would trans ſorm us into Brutes, and render 
us unable to be ſure of any thing, or to know 
any thing. 

All we could then do, if we did not 
perceive the true meaning of Fob, would 
be to own, we did not underſtand rhe Paſ- 
ſage, and conclude that it were very obſcare. 
And we ſhould be forced to be contented 
with our Ignorance, till, uſing ſincerely 
che beſt mcans of information, according to 
our power, we ſhould find a rational ſenſe 
chat might credilily appear to be the mean- 
ing of the Words. | 

Now, having fully ſhewn that this Text 
is not ar all favourable to the Cenſurer's Sy- 

ſtem, let us go on with his De- 
* Reaſon, ſays he, 
p. 2, 3. is not ſecure from deception and 
| erring, and qualified ts be a ſure 
and ſafe guide in Matters of Religion. Not 
fo conceive a fond Idea of Hum Wiſdom, but 
to give à juſt account of it, as it may be met 
with in Reality and Fact; we ſhould repre- 
fent it not only as Limited and Deceivable, 
(for thus it was in the State of its Primi- 
tive Excellency ) but likewiſe as prone to Er- 
ror, from the Influence of Conceit, Partiality, 
Intereſt, &c. 

[We ſhould repreſent it as Limited.) Lan- 
(wer, It is certain, our Knowledg at pre- 
ſent is yery Limited; but how far it is ca- 
pable of being extended, Mr. Cenſurer doth 
not know. And it is as capable of that im- 
provement ſince the Fall, as before it. For 
our Souls are ſpiritual and immortal now, 


as well as before. Howbeit, how Limited 
ſdever be our Underſtanding, it is large e- 


nough to diſcern all, which it concerns us it 
ſhould diſcern. | | 

Why then ſhould you vilify Reaſon, upon 
the account of its being Limited ? Reaſon 
will vindicate it ſelf : For we all know, or 
may know what is neceſſary ; and that's ſuf- 


ficient for us. 

What is here then to be obſerved, is, 
that our -Knowledg its being Limited, doch 
not argue, we ought to be afraid to make 


, 


uſe of our Reaſon; for in all things, in which 
we want to be farished, our Reaſon will 
faithfully ſerve us, it we make that uſe of it 
we may. Fes 

Would the Cenſurey aſſert the contrary ? 
Would he make Brutes of us? Then he firſt 
makes a Brute of himſelf. And 'would 
be worth the while, to hear him preſſing 


that Principle ro ſome Adverſary, or ſome 
Adverſary urging him to ſtand by chat 


Rule. 

The more our Knowledg is Limited, the 
more we ought to endeavour to enlarge it. 
And far from ſcaring Men from ſo doing, 


we ſhould encourage, and exhort them to do 


what lieth in their power. 
By the Cenſurer's Looks, tis caſy to per- 
ceive what Harangue, on that occaſion, he'd 


make. Beware, would he ſay, beware of 


truſting your Reaſon ; It knows nothing, nor 


any thing can it know : How can it chuſe then, 


but miſguide ye? 


But no doubt che Remarker would thus 


argue: Children your Knowledg is but ſmall ? 
but if you pleaſe, you may know” enough. Tow 
have that within you, which is of a Divine 
Original; A Spirit breathed by the Almighty, 
and a Beam of the Divine Nature, illuming- 
ting your Soul, Now you are at years of Diſe 
cretion ; and you have the Freedom and uſe 
of a Noble Faculty: Nu may conceive what 
is told you, you may conſider things of your 
ſelves, you may refle# upon the whole, and 
you have all the Attributes of God for your 
Warrant, that if you do your part, that is, 
what you can to paſs a true Fudgment, you'll 
not fail to determine your ſelves vigbt, in all 
things abjolutely] neceſſary to your Well-being 
here, and to your eternal Welfare hereafter. 
Be not then afraid to make uſe of your Reaſon. 
On the contrary, ſtick ever to it, and never 
depart therefrom. It is that, my dear 
Friends, which diſtinguiſhes you from Brute 
Beaſts ; If you go aſide from it, you'll be in 
danger of being loſt ; but if you take it al- 


ways along with you, as you may do; you'll 


be ſafe. Reaſon then in God's Name, and 

reaſon according to Reaſon. 
Bur * it is obj Reaſon is * Cenſure. 

not only * (for thus p. 2. 
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it was e ven before the Fall) but, moreover, it 
3s nom extremely prone to Error. | 
To the Harangue, again: To clear this 
Matter, let our Pleaders aſcend up the Ro- 
ſtra. Firſt, the Cenſurer. Ter 
+ Sirs, You may make the greateſt Abuſe 
imaginable of Reaſon. What mean ye 
then to do? Dare ye have any thing to do 
with that ewo-edged Tool? Beſides, it is 
ſnarp at both ends; if you lean on it, it will 
s faſten you to the Earth. Our firſt Father, 
= it but roo true: He would 
< reaſon,: with a vengeance | And Reaſon 
£ undid him. That was then the effect of 
© it : But now we muſt expect much more 
«ſtill from Reaſon, if we'll hearken to ſo 
wicked a Counſellor... It is 
* Cenſure. now naughty in the higheſt 
P. 3. © degree. * Ir is influenced by 
* Conceit, Parriality, Intereſt, 
© Complexion, Education, and ſeveral other 
© Prejudices. By a number of Inſtances it 
© appears that Men, who had as large a ſtock 
of natural Reaſon as any others can pretend 


to, have miſcarried and ſwerved from 


nh! 


Alack for them! the more's the pity if 


chey could not help it. But now Remar- 


Sirs, take heed you be not deceived. 
© You may look to your ſelves certainly, elſe 
ths 8 are indeed in a deſperate hard caſe, 
The truth is, that if you will not be ſin- 
* cere, and uſe your Endeavours, you will 
< deſerve all the Misfortune that may hap- 
pen to you; and Misforrune you muſt ex- 
pect, if you will not conſider and be wiſe: 
For God has made no proviſion, nor ever 
will make any for unſincere Perſons, for 
_ © Perfons that will not conſider or take heed, 
© that will be negligent and careleſs; and, 
* in ſhort, that will not ſeriouſly hearken to 
* Reaſon. God will not force you to do 
your Duty; he only enables you to do 
what is fit and reaſonable: It, on your 
* part, you will not be wanting to your 
* ſelves in that which you may do, you may 
be ſure on that condirion all will be well. 
fReaſon then like Men, reaſon ſericuſly, 
reaſon ſincerely, reaſon to the beſt ot your 
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power, and make uſe of the Helps and 
© Means of Information, chat in your Circum- 
* ſtances you can, to be inabled, as far as in 
you lieth, ro reaſon right. Then you 
* will do what Men can do; and aſſure 
© your ſelves that God is too favourable to 
© ſo honeſt Diſpoſitions, to ſuffer that any 
* Obſtacles ſhould prejudice you. This 
* doth not imply that you fhall then infalli- 
* bly diſcover all Philoſophical, or all The- 
* ological Truths, bur, as was faid, all 
© Truths, at leaſt, that are abſolutely neceſ- 
* fary for you to know. If any Man doth 
© nordiſcern, what it is neceſſary he ſhould 
* diſcern in order to his Salvation, it is ut- 
* terly his Fault; it is becauſe he has wil- 
fully neglected to do what he might have 
done; he has not been willing to take the 
© pains to reflect, or would not uſe the 
© freedom of his own Conſideration, and 
© hearken to what his own Conſcience and 
* Reaſon would have truly ſuggeſted to him, 


© if he had been ſerious and fincere. Now 


* you may apply this to the ſeveral Cafes of 
© all Perſons chat have fail'd in their indi- 
© ſpenſable Duty. Adam fell, not becauſe he 
© hearkned to Reaſon, bur becauſe he would 
His own Reaſon. and 
© Conſcience teſtified to his face, it was ber- 
ter to diſpleaſe his Wife, than to diſobey 
© God; yet he wiltully and raſhly prefer- 
© red to live and die with her: That was 
© the preſumptuous determination of his 
© own Free- will, and not the fault of the 
Faculty of his Under ſtand ing. He deter- 
* mined to act contrary to his own Reaſon, 
and to neglett che conſulting ſincerely his 
© Conſcience: But if he would have done 
* that which was in his power to do, and 
which he knew was reaſonable, he had 
© never erred. It was not therefore his Un- 
« derſtanding's miſrepreſenting of things to 
© him when ke conſulted: it, or his Reaſon's 
< deceiving him that occaſioned him to 
© fall; no more than it is thro' a wiſe and 
© good Friend's Fault, or bad Counſel, that 
vue do ill, when we do not ſo much as ask 
© his Advice, but reſolve beforehand to do 
quite contrary to what we may gueſs he 
would adviſe us. Human Reaſon Was ſuch 
| a 
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not beſt meddle with it, it's deceivable, 
© and 


Scripte is, a, Divine and moſt 


© {Friend to Man's Will, 'Tis then a miſ- 


©take to lay, it was thar Noble Faculty thar © ly G 


cas deceivable. . And dis no leſs an error 
* to think it is that which has ever decetv'd 
amy Men, when they were come to the uſe 
© of it, and could contider, but did nor, Vi- 
ſibly it is not chro* Reaſon, but chro” the 
© wiltul neglett, or ſhameful abuſe thereof, 
that Men do any thing ill. Now, it is the 
© higheſt piece of Inconſideration, to con- 
© found Things themſelves with the uſe that 
© is made of them, Ar thar rate we ſhould 
© attribute to the Holy Scriprure, the ill 
work ſome Men make with it; and, on 
that account, ſhould counſel People 
© not to meddle with, or cver be conver- 
* fant in the Word of God. It is certain, 
© that ſince Man's Corruption, Reaſon has 
© been in a great meaſure uſeleſs in the 
World, (only it will ſerve to juſtify God, 
© and condemn Men, ſeeing they 7 2 
* have known and done better, and*they 
© would not: ) but it was ever Mens own 
© Fault, if they have not at any time, when 
© they were anſwerable for their Actions, 
© made that uſe of their Reaſon, which 1c 
© was neceſlary for them 1 ard to 
© their happineſs. It is 2 Fault, 
that OM ofe who have the Scripture in 
their hands, and will not make a | 
of it. Now to ſer ſuch People right, we 
© are not to excuſe them upon any account, 
from ſtudying the Holy Scripture to the 
© beſt of their power: It would be ridicu- 
© Jous to tell them, You have been brought 
up in a.ſhameful negle& of God's Word; 
< you have was: ejudices againſt the 
„ reading, as well as againſt the under- 
© ſtanding of it in its moſt credible ſenſe : 
© In your opinion it is very much againſt 
< the Intereſt of your Fleſh'to practiſe the 
< Dodtrine of the Goſpel ; you are very par- 
© tial and ignorant: Therefore the Scrip- 
ture is a very bad Book; there is no ſuch 
ching as a true Divine Writing, nor can 
in the Land of the Living; you had 
| 'rwill certainly deceive ye. . 
e ſhould rather tell them, The H i 


(1) 


© God had not refoly'd to redeem 
to the Pit of Hell immediately 


„Writing, inſpired and dictated by che o- 
| ho who infallibly . was 
© moſt * for the ſaving Inſtruction of 
© Mankind, and who has given that Sacred 


_ © Book for that end to Nen; we may there- 


fore conclude, chat it contains all things 
neceſſary to Salvation, in a clear and intel 
© ligible manner: If then you have had any 
© Prejudices 2 it, ſhake em off, and 
© ſearch rhe 1 In like manner, 
* Men ought to thake off all Prejudices a- 
* gainſt Reaſon, and no longer to neglect 
the making a good and conſtant uſe there- 
© of, bur to ſtudy, to che beſt of our pow- 
* er, to diſcern whatſoever is reaſonable, 
and fincerely to follow it. You will ſay; 
We cannot go over the whole World to 
* preach Reaſon, to all Men who labour un- 
der Prejudices. I anſwer, Reaſon ir ſelf 
* doth it in a ſufficient meaſure, as to all 
things indiſpenſibly neceſſary to Salvati- 
* on; and ris utterly Mens fault if they do 
© not follow chat which they may know to 
© be reaſonable. Bay Jo urge; . Since 
© Adam's Sin, Man's Will has loff is Power 
* and Freedom; and the Will being cor- 
rupted, depraves neceſſarily the Under - 
ſtanding: For if Men not only will not 
* confider, but cannot will or reſolve to do 
* it; it is falſe to ſay, they have the uſe of 
e Tod Tru gl tap 
neceſſary. I anſwer, This Objection is un- 
* worthy of the Name of a Chriſtian, If 
| Manki 
* he would have plung d Adam and Cue 4 
ter their 
them to 


. Sin, and would not have ſuffer 

propagate à wretched » that had 
been under a neceſſity Ge, Bir 
* ſeeing God preſerved the World, and bare 
* with Men, it was an infallible fign he 
would affiſt them, as far as was neceflary, 
© to recover the Liberty of the. Sons of 
© God. Which is by the Apoſtle 


St, Fab | on. 27 Knoweſt thau not that 


© the G eadeth thee to Repen- 
* tance? And at the 14th and 15th Verſes : 


© When the Gentiles, which have not the help 
© and advantage 


anta, Revelation, do by nature 
< the things contained in the revealed Law; 
B 2 6 the, 
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* theſe having not that Law, are 4 Lam unto 
* themſelves, which ſhew the. Work of the 
© Law written in their Hearts, their Conſci- 
* ence bearing them witneſs, and their thoughts 
* accuſing, or elſe excuſing them. This doth 
© demonſtrate that Men have the uſe of 
their Underſtand ing, and that they may 
not only have the Will to conſider, but 
* that they all may conſider and reaſon 
well, and a agreeably thereunto in all 
things abſolutely neceſſary. Indeed the 
* Gentiles do not know how Man's Will 
© came to be depraved, what Aſſiſtance he 
© ſtood in need of, and, much leſs, ro whom 
he is obliged for rhe procuring of that Aſſi- 
©" ſtance. 91A ney. injoy the Benefit 
which our Bleſſed Saviour has procured to 
Mankind by his Death; altho they know 
© not their Bene factor, who deſigned not 
© any Advantage to himſelf from Men, but 
ſought only the Good of the World, and 
; the Gir of God; and came to do 
that, upon 
which, God preſerved and aſſiſted M 
and by His Grace enabled him to know 
© and practiſe all the indiſpenſably- 
© Durys of the Everlaſting Goſpel ; whi 
© is the Sum of Chriſtianity, or the Eſſence 
© of the Religion which our Bleſſed Lord 
_* manifeſted and confirmed, and which is 
* denominated by His Sacred Name, and is 
© ſometime called Chriſt in 
* John 3. 36. © Scripture, and the Son *; 
As 4. 12. that is to fay, the Means 
1 John 5. 12. of Salvation granted to 
Rom. 3. 22, XK * Men. thro” the Mediation 
$.1.&8.2.& % 55 12 ras Bl the 74 
10.4. 1 Cor. 3. * ſpel_ founded upon t 
1. & 4.13. & * Blood and | Merits | of 
+ 1 Chriſt. But tho che Cen- 
ig. & 5.6. & tiles are ignorant of theſe 
6. 1. 


things, yet thoſe that en- 

+ m | m; for that teach- 
ech us cxprelly, chat it is God which 
© worketh in us, both to Will and to Do of 
His good Pleafure. It muſt then be very 
© abſurd for any Chriſtian to pretend, that 


* Men have not the uſe of their Free-will, 
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and reaſon. That is a Notion infinitely in- 
< jurious to the Redemption of Chriſt, and 
to the Goodneſs of God, Who has rais'd 
© up to us a Saviour, in whom, and thro' 
© whom, we have obrain'd a milder Cove- 
© nant, than that which was at firſt made 
* with Adam, Howbeit, my meaning is 
© not, that Men now need but to will, and 
© condeſcend to one At or two of Con- 
© fideration or Reflexion; and that then 
they ſhall certainly diſcern whatſoever is 
© neceſſary. This was probably Man's Pow- 
© er in his Primitive Excellency. Now ir 
© is neceſlary to take a little more pains and 
time. But it is certain, that if we do 
what we can, what is rational and viſibly 
neceſſary for us to do; if we proceed up- 
© on ſuch Rules, which every ſincere and 
* conſidering Man's Conſcience teſtifys to 
© be fir and requiſite to be uſed, to be able 
to pals a true and certain Ju 


. | dgment: 
© Reaſon will not miſguide us, but will in- 


e account and previſion of * fallibly lead us to the knowledg of that 
an, * which is neceſſary for us to know: And not 


only ſo, but it appears we cannot arrive to 
any degree of true Faith, without thus acting 
© agreeably to the Laws of Reaſon, and pro- 
© ceeding upon the Rules of common Senſe ; 
© forotherwiſe we ſhould aſſent ro we know 
not what, or ſhould believe without know- 
ing any valuable reaſon why or wherefore. 
It is then very prepoſterous to recommend 
© to us the belief of any thing, and at the 
ſame time to deter us from Reaſon, and 
forbid the regular Uſe of our Underſtand- 
< ing. Thoſe are Quacks in Religion and Phi- 
© Joſophy, that do thus abuſe Reaſon, diſho- 
nur their Human Nature, and repreſent 
© God as a hard Maſter, and the Dutys of 
© Chriſtianity as impoſſible to be practiſed. 
Buy what has been ſaid, it is eafy to diſ- 
cern the Abſurdiry of that Expreſſion of 
the Cenſurer's (P. 3.) © Reafon, one would 
© think, might have been allowed to bear 


© ſome ſhare of the Blame; and their Miſ- 
© carriages mighr have ſerved for a Caution 
: OI OT OF truſted the ſame Con- 

As if Men,that did any thing chat was very 
bad and unreaſonable, were then guided by 
Reaſon, and acted agreeably to Reaſon, Or 


as if ſome Mens 


Reaſon, was in Argument apainſt uſing che 
Method propoſed by the Remarker, that is, 
_— what is reaſonable, and proceedi 
upon the known (or eaſy to be — 
Rules of Reaſon. 

Other Mens Miſcarriages and groſs Mi/- 
takes, indeed, ſhould deter us from follow- 
mg che Cenſurer's wrong Method, and warn 
us againſt paſſing a raſh Judgment, or judg- 
ing before we have well conſider d Things, 
and duly conſulted Reaſon, and obſerved 
its evident Directions. | 
We ſhould rhereby be cautioned how we 
truſted the ſame ii Conduct; and how, for 
inſtance, we haſtily determined, that there 
is any place in the Word of God, that muſt 
be believed to imply, That Men have not 
ſuch a Faculty, as will certainly lead” them to 
the knowledg and belief of all neceſſary Truths, 
if they take ſuch Ways, and uſe ſuch Means 
as all ſincere and conſidering Men may diſcern, 
and may eaſily be perſuaded to be reaſonable and 
neceſſary. 
_ Certainly, if we acted according to this 
Rule, which has been ſhewn to be ſo reaſo- 
nable, we ſhould not err grievouſly ; we 
ſhould nor fright Men away from Chriſtiani- 
ty, and thereby, as much as in us lay, ren- 
der odious to Men thoſe things which, in 
themſelves, are the greateſt Motives poſſi- 
ble to the ſtricteſt Holineſs and Piety; we 
ſhould not declaim againſt Reaſon; we ſhould 
not, in fine, moſt uncharirably cenſure and 
calumniate thoſe that exhort others to make 
a ſincere and regular uſe of their Reaſon. 

But methinks Ihear the Cenſurer, yet in- 
corrigibly, applauding himſelf, and ex- 
claiming; We! Who's that, We? Is not 
* Reaſon the Man ? If then, We are guilty 
© of Blunders and Errors; is not Reaſon the 

| fault? What, it is the Mind 
I Warrant, and not Reaſon / 
© * T ſay the ſameof Eyes; If 
| © they miſlead, they are not 
es, they are only Balls ſtuff d up with thut 
© bind of Ingredients, &c. _ | 

I anſwer; This is the Stone, Mr. Cenſurer, 
which has very innocently thrown you 
down, becauſe you would needs run upon it 


* Cenſure. 
P. 14. 
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with your Eyes open, and. would not con- 
ſider that you was out of the way: You 
do not diſtinguiſh what (if you pleaſed to 
reflect upon it | you might diſcern.) is in it 
ſelf very diſtin, and therefore you attri- 
bute the fault to that which is not guilty. 

As for our Eyes ( ſince you are pleaſed to 
make uſe of that Compariſon ) you muſt be 
a great ſtranger ro Reaſon Philoſophy, 
if you do not know that they can never be 
accuſed of deceiving us. 

Doth a Stick which is ſtreight ſeem crook- 
ed, when part of it is laid in Water? Na- 
turaliſts will tell ye, that it ought then to 
appear ſo, according to the known Laws of 
Motion; that our Hes do then truly their 
Office, repreſenting the neceſſary Effect of 
the different Mediums; that if, not conſi- 
dering that Circumſtance, we ſhould here- 
upon paſs a wrong Judgment, it would not 
be the fault of our Eyes, but of our Pre- 
cipitancy in judging, before we have made 
the trial and exammation which we might 
have made; that, therefore, it cannot be 
ſaid that our Eyes miſlead us; but if we miſ- 
interpret any thing they acquaint us with, 
it is ſcandalum acceptum, and not datum. 

Even in the cafe of the Jaumdice, if we 
are not Children or Fools, we may ſoon . 
2 that our Eyes are tinctured with a 

thous and yellow Humour, and that there - 
fore we have no reaſon to conchide that 
every thing we ſee is Yellow ; neither in- 
that ſome of it is not really fo, but 
that in reaſon, in that Circumſtance, we 
ought ro ſuſpend our judgment till we meet 
with more certain 3 = 
But (upon ſecond thoughts) you may 
poſſibly tay, there is 4 great dl Jene be. 
tween our Eyes and our Reaſon, Our Eyes 
are but the Glaſs- windows of the Houſe 
where our Soul dwells: The Windows do 
their natural Office neceſſarily, and they 
always do what we can expect from them, 
and are never in fault: But our Reaſon is 
our Soul, and our Soul is our ſelves : If we 
then, as was ſaid, do any thing ill, it is our 
Reaſon that doth it. | | | 

I anſwer ; Our Reaſon is no more our 

Soul, chan Seeing, or any other * | 


che Soil, The Soul Hat the ii of cheſe Fa- 
cults but the Soul, x not properly any of 
+1 


: 


haps, What the Soul 


— 


You ask me 


chen properly is? To the I will anſwer ve⸗ 


ry briefly, I cannot tell, and, for ought I ſee 
God only knoweth., We do not know, what 
poſitively any Thing is in it felf. We may 
only ew ſome of the QAualitys or Pro- 


.pertys of the Things, of which we know 


ſomething; but the Eſſence of Things is a- 


bove our Thoughts. | 


.. God has created Us: But what that, Us, 
expreſly is, He has not taught, nor given us 


the means to know: Only we may perceive, 


He has given us the u/z of ſome Powers that 
will perform their Office, according to cer- 


tain Laws and Conditions. 


For-inſtance, Our my Creator has 
given us the Power to ſee ſome material Ob- 
xs, (as exactly as it concerns us in this 
World to fee them; ) if we open our Eyes, 
turn our ſelves towards the Objef, and come 


at a certain diſtance of it, when no opack mat 


ter is betwixt our Eyes and the Obje which 


we would ſee, and when the Sun ſhines, or 


.the Air is illuminated by ſome other luminous 


Body. If we neglected, or fail'd in any of 
theſe Circumſtances and Rules of ſeeing, anc 
yet expected to ſee, we ſhould be fruſtrared 
of our Expectation. For God gave us Power 
to ſee, only on theſe Cond?tions, ,  . 
in like manner, God has given us. the 
Power to conceive the Ideas of che Propertys 
and Effe#s of ſome Things, to compare thoſe 
Tdeas, and to judg of them, and draw ſome 
Conſequences from them; chat is to ſay, ro 
:think, and reaſon, and, as far as it concerns 
us now to do fo, to think and reaſon exa#- 
4y: And this excellent Power will certainly 
do its Office, if we do our part; for, as we 
cannot ſee, ſo we cannot reaſon, without 
obſerving ſome Conditions and Rules. 
Indeed, our Wes are naturally diſpoſed 


— 


to open chemſelves, and ook about 


and therefore they often do ſo, without any 
deſign. But that is not a making uſe of our 


Eyes : We only, properly, make uſe of them, 
when we determine them to ſome Objett 
hat we defire to ſte, God is che Author 


are todo here; is to 


2 


of ehe ae Propeniio of our Hes © 
pen themſelves : And His deſign in &. is, to 
W us that there are. viſible Objects, about 
which we may exerciſe, as we pleaſe, the 
Power He has given us to ſee, according to 
the Law, which we ſhall eaſily find of our 
ſelves by our own experience. Het 


Thus alſo, Reaſon naturally exerts it ſelt, 


and is inclined to think whether we defign 
it or not: That is to ſay, Reaſon is always 
ready to receive the Impreſſions which the 
Senſes make upon the conſidering Faculty; 
and that Faculty never fails to repreſent thoſe 
Impreſſions to 1 Now, the Senſes. being 
diſpoſed. to a&ivity by our Great Creator, 
they are the Cauſe that Reaſon is neceſſarily 
buſted and.imployed. - And thereby God 
ſhews us, that we can reaſon and diſcern, 
and that we have Subjects ro exerciſe our 
diſcerning Faculty upon. Then we ſee in 

eneral what theſe Subjects are; we ſeek 
or more, if choſe. that preſent themſelves 
do not ſuffice us (and whoſoever . ſeebeth, 
findeth, as far as is neceſſary. for every Man's 
Purpoſe ). In ſhorr, we then make uſe of 
our Reaſon, and imploy it our ſelves; wher 
as its Acts before were not properly our own, 
being alrogerher naturg! and neceſſary ; but 
theſe are juſtly accounred ow own, chat arc 
determined by u, and that depend of our 


Choice. $414 1% TIT! #75 anf 
another Power to be in 


Here then appears 
Us, that is the Power to Will. This ſeems to 
R it is only one 
of its Powers, and not the Eſſence it ſelt,. By 
theſe Powers we know our ſelves, as we 
know other things by ſome of their Quality 
and Propertys. But that the Powers of the 
Son are diſtinct from the Soul it ſelf, is ſeli- 
evident; and, if we conſider it, we cannot 
5 Wh, wirhour diftinguiſhing them from 

e Sau. bei E 
Howbeit, ſeeing we do not underſtand 
what the Eſences of Things are; what we 
ider the Soul, not 
as any one ſingle Faculty, but as conſiſting 
of, or uniting all the Facultys „And 
ſo we muſt not ſay, the Will is the Saul, or 


Reaſon is the Soul, or Seeing is the Sou; but, 
the Soul is an immaterial and ſpiritual Being, 
W 


hich 
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more vile, | 
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which has the Power to will, the Power to rea- 
on and conſider, and the Power to be ſenſible 
of the Impreſſions of Matter, according to 
ſome Laws eſtabliſhed by the Creator, by 
which Laws the Spirit of Man is in ſome re- 
ſpetts ſubjected to Matter, and Matter in 
ſome reſpects ſubjected to the Soul. 11493 

Now, Man being thus conſidered, it is 
evident that We may make an ill uſe of our 
Reaſon, and yet Reaſon not be in the fault: 
For if any Man doth not make a good ſe of 
his Reaſon, it is becauſe he will not conſider, 
he will not diſcern or ſearch out the Rules 
of Reaſon; or, if he knows em, he will 
not act agreeably to them, he will proceed 
raſuly and preſumptuouſly; and, in doing ſo, 
he doth not take his Reaſon along with him, 
but ſhews and makes himſelt a Fool. 

You'll ſay perhaps; This doth not yet 
mend the matter: For, the beſt Tools 
imaginable in a Fool's hand, he'll make but 
fooliſh work with them. £ 

True; and 1 that if Men are re- 


ſolved to be Fools, Fools they ſhall be to their 


lives end. But then it only ſtill remains to 
be conſidered, where indeed lieth the fault, 
and whether 'rwas not in their power to be 


hie 
If the Fools could not help being ſo, they 
could not reaſonably be 2 * with 


for not being wiſe. If Men, who reaſon i, 
cannot indeed reaſon better, 
* Cenſure, a-God's-Name let Reaſon bear 


P. 11. the blame, let it be wvilified, 


yea, and "accounted * ftj 


Bur if Men are Fools, nor becauſe their 


| Facultys are defective, and they want the 
 Means*and Power to be wiſe; but becauſe, 


as was ſaid, they will not make uſe of thoſe 
Powers which they have in their hands: O 
then, by all means, let Reaſon be abſolved, 
and let's tell Men they o . can- 
not ed upon the true Rules uman 


= 


Now, if we repreſent Mens Powers as de- 


feline ; if we tell Men that chey are not a- 
ble to reaſam juſtly; that they cannot certain- 


ly judg what is truly reaſonable; that, let 


dnn be never ſo ſmcere, ue what means of 


come to the Merit 


ke, ' * chalk * 0 J 9 th a 
1 * * * 


—_— 


Information, and proceed in their confide- 
ration of Things upon what Rules of Rea- 
ſon they can, they muſt not expect @ ſafe 
Iſſue of the Matter; that, it Reaſon pre- 
tends thus to diſcern infallibly What is 
Truth, and what is not Truth (yea, cho only 
ſpeaking here of Things neceſſury ) Reaſon is 
a proud Beaſt, and a vain Boaſter of what 
it cannot pertorm: If, I ſay, we thus de- 
claim againſt Reaſon; what is it we do, but 
exclude Reaſon from our Syſtem, and excuſe 
Men from knowing or believing any thing, 
and conſequently make all Revelation in- 
effectual; for, what effe# can Revelation 
have upon Stocks, or things void of Rea- 
ſon 2 We muſt not then com- 

pare Human Underſtanding, * ro * Cenſure. 
Eyes ftinftur'd with the Faundice, P. 14. 
as the Cenſurer doth. For it the 

Cenſurer had the Faundice, he could not pa- 
Fibly judg well of Colours; neither would it 
be in his Power to get rid of his Diſtem- 
per, tho perhaps he uſed the beſt known 
Medicines: But a Man who doth not make 
a right uſe of his Reaſon abour religious Mat- 


ters, may mend, it he pleaſes. 


And fo, + The Offices of the f cenſure. 
Eyes without a Man, and of Rea- P. 18. 
fon within, are not through 
parallel, as the Cenſurer pretends they 
But, ſays the Cenſurer, to || Cenſure. 
g of the Cauſe, P. 4,5,11,. 
( which the Remarkey has thought 21. 

fit wholly to avoid) ſuppoſing 

Reaſon to be as excellent as it can be conceived, 
yet this founds it no Title to be a Guide in Re- 
ligion, The Remarker ſometimes calls Rea- 
ſon a Cuide; and here a Judg, anon a Coun- 
ſellor. Let him then diſcharge himſelf if he 
can, from a continued prevarication thro" all 


he has written: Let him acquit wy for 


confounding ſo grofly the Notion of a Gui 
I anſwer ; Whether Reaſon may be ſaid 


to be a Guide in Religion, as well as a Fudg 


and a Counſellor, is ſo far from being the 
Merit of the Cauſe ; and the giving to Reaſon 
theſe ſeveral Titles, is fo far from being a 
Prevarication, that the Cenſurer himſelf, in 
Pages 17 and 22, owns that Reaſon my. 


he ſaid to be a Guide, and allows chat ie 
ſhould be called ſoʒszʒ oo 

Indeed it is not in the leaſt degree eſſenti- 
al ro. the. Controverſy, whether you ſay, 
that we ought not to receive any ching a8 


of Information guides us to; or judget h 
we ought to believe; or counſelleth us co 
believe. 

Suppaſ- 


ters it, ſo he be to follow him ? 


P. 22+ 
Heretick. 


Bona verba. 


without being an Inſude 


( 16) 


Truth, but what Reaſon, uſing the means 


| e you was ro ſend à Child, of 
Ave or fix Years old, to travel from one 
end of Europe, to the other; you'd ſcarce 
ſend him alone, but in all probability would 
.procure ſome Man to accompany him. You 
could hardly get any Man that were perfect- 
ly expert in all the Roads of Europe; bur 
| might find ſome one that could make 
ſhift rofearch. them our, and that could toon 
learn to ask his Way any whither. Now 
would not it be a wiſe Subject to diſcuſs, 
whether yourChild ought to follow this Man, 
as a Guide, or a Fudg , or a Counſellar, whoſe 
Counſel is ro be taken? Prethee, what mat- 


Ay; but you urge, the Remarker calls 
Reaſon the Supreme Guide: 

*. Cenſure, and * a Man can't call Reaſon 
the Supreme Guide, in am ſenſe, 
„ Or 


Mr. Cenſurer Ne fumet is. 


p 


of - God, which it to guide ts into 
Divine Truth ? St. John 16. 13. | 
Bur (I reply,) Who told you, that 
this is 4 Property that belongs incommunicably 
to the Spirit? Has not God communicated 
this Property to the very Heavens and the 
viſible Works of the Creation, and to every 
Man's Conſcience? 
There are ordinary, and extraordinary 
ways of guiding Men into Divine Truth; 
And Revelation contains ſome Truths, that 
R2aſon ot it felt could not have diſcern- 
ed: But even thoſe Truths, when revealed 
by the Spirit, muſt undergo Reaſon's ſcruti- 
ny; ſeeing we muſt reaſon; before we be- 
lieve. Ask elſe, as 1 ſaid; Mr. T. in his 
Pages 49 and 64. and conſult the Holy 
Scripture, which ſaith, Prove all things, 
Believe not every Spirit, but try the Spirits : 
9 not try the 8 


uggeſtions af the Spirit, 
the Suggeftions of the Spirit, in infini- 
tum; therefore it muſt be by ſome other 
But you call this, oppoſing Reaſon to Faith, 
in the firſt Line of your 7th Page 
therefore it is , viſible you introduce, or 
would ſet up Credulous  Fanaticiſm, and 
thereby you take, away from Reaſon, all that 


The Remarker (at the end oi the 4th Page 
of the Remarks, at which you are ſo angry) 
calls Reæſon the ſupreme Guide, only as it 
guides Faith: Which implies, that we do 
not firſt believe, and then ſee whether there 
be any Reaſon for our Belief, (tor that were 
like Executing a Man firſt, and Trying him 
afterwards) bur we are in the firſt place 
to veaſon, and then believe, it there is cauſe. jejune, and you obſerve, that St. Paul ne- 
Now ſurely, Sir, it doth not neceſſarily ver ſends Chriſtians for their Learning t hi- 
follow, that whoſoever faich this, muſt ther. A791. fli: 
needs be a Heretick, and even an Infide!. © But, Sir, Men are not born Chriftians ; 
Your indebted Friend, Mr. Z. allows this and tho, when they are firmly grounded 
Supremacy to Reaſon, in his Pages 49 and in the Truth of Chriſtianity, that ſufficeth 
$4. as the Remarker obſerves, in the 6th them, yer they cannot be thus grounded, 
and 7th Pages of the Remarks. You'll without any Arguments: For we muſt have 
not chen, I hope, make Infidels and good and folid Reaſon for what we belie ue, 
Hereticks of all Men, when they talk otherwiſe our Belief were not Faith, but 
ſenſe, | . Conceis and Credulity; which are not 8 
8 | | 4 


you might be luppoſed to have granted to 


Whereas in this caſe, the Remarker's 
Syſtem would peter Men to the Primary 
Rule, Reaſon and the Light of Nature; for 
which you ſo maul the Remarker, in your 
gth Page, whese you determine, that the 
Inſtructions of the Book of Nature are /» 


- 


f WAarRoy 


able ro make them truly virtuous 4 for 


when Men think of it, they will ſcarce think 


it ſit to conteſt with an impetuous Luft, 
for the ſake of any Notion, for the Belief 
of which they know no ſolid and convin- 
cing Reaſon. 

* You may tell me that there is a huge 
Freaſure at the bottom of the Sea, conſiſting 
of Gold, Pearls and Diamonds, more than 
would fill ten Men of War; that you have 
been told ina Dream, of the place where 
it lay, and that you and I ſhould one da 
ſhare it. Why, this may perchance pleaſe 
my Fancy, and I may with it were true, and 
poſſibly wiſhing it to be ſo, perſwade my 
felf I believe it, and uſe my felt to tell you 
I do. | 


But aſter all, if you tell me of no other 


reaſon to believe it, but that you dreamt it 
was revealed to you, I ſhould be a Credu- 
low Fool it I were ſo eaſily ſatisſied: And 
if I did diſpoſe of my Faith at ſo extrava- 
ant a rate, it is not likely that fo for- 
ward a Belief, when I knew no reaſon for't, 
ſhould laſt a lon time, vigorous enough to 
produce its effef, The forwardeſt Paſſions, 
are the ſooneſt calmed. 

If I was to learn to Dive in order to 
come to this Treaſure, the firſt time I 
thtew my ſelf into the Sea, it would be 
perhaps with a very good Heart, and with 
a full purpoſe ro maſter all Difficulties : 
but having once drunk a little too much 
Salt-water, and being very fick, you and 
I no doubt will then reflect, whether your 
Dream might not be an 1//yſron ; and 
in that (more than) uncertainty, we'd 
put of our diving again to anther time, till 
we had à convenient Opportunity, which in- 
deed we would never look for 4s lung as we 
A... 

Whereas if I was credibly informed, that 
a certain „ and uncharitable Dives, 
riding wich ſuch a freighted Amd of his 


own, was there purſued by the Divine 


Vengeance, and in a Hurrican, terrible with 
Thunder-claps and Lightnings, his Ships 
were daſhed againſt the Rocks, and himſelt, 
his Treaſure and his Men ſwallowed up by 


Gn) 


-chav velit carry Men to Heaven, or will be 


the Waves, about that place : this would 
make me hearken. | 


Bur much more determined ſhould 1 
be to believe your Dream, if I my ſelf 


viewing the Rocks narrowly found fome 
part of the Ships ſtucking there; and in 
lome ſhallom place of the Sea, could dil- 
cern ina clear Day, ſome of the Freaſure, 
with my own Eyes, Then indeed we 
1 ould negle# nat hing to verify the Reve- 
ation. 


Aſſure your ſelf, Sir, Men do not tru- 


y ly believe that moſt true Religion, which 


key 6-4 os till cheir Reaſon be convince 
ot the ſolidity of irs Proofs. And we 
daily with fuch Difficulties in our Chriſtian 
Warfare, that tho we be Chriſtians, we 
need every day to have preſent before our 
Eyes all che Arguments of the Truth o f Chriſ- 
tlamty. | 
And is that no Argument of the Truth of 

the Goſpel of Chriſt, That it is perfely 
agreeable to the ſerious Refletions of our clear- 
eſt Reaſon ? And doth St. Paul never refer 
us to this, when he bids us judg what he 
ſaith, and tells us he ſpeaks to us, as to 
Men? And, Rom. 10. 8. when he aſflerts, 
that the Word is nigh thee, even in thy Mouth, 
and in thy Heart ? 

What makes you then repreſent Reaſon. 
(in the 3d Line of your 13th page) as al, 


together a Stranger in the way of Religion 


It what Socinus chought was true, that Men 
cannot diſcern any of the Duties of Reli- 
gion by the mere Light of Nature, (which 
I am very far from believing) yet this 
which is the main buſineſs that concerns us 
is inconteſtable, that when the Duties of 
Religion are revealed, and we are there- 
by made to reflect upon them, their reaſo- 
nableneſs appears very conſpicuous, if we 
atrend ſincerely upon their conſideration, as 
we are then not only enabled, but facili- 
tated to do. 

Whether Men are able to invent Arts 
of themſelves, or whether not only an oc- 


caſian miu ſtred by Providence, but even the 


Hand of an helping Angel directs that way, 


the Brains and animal Spirits of the Inven- 


tors; howbeit, when we are in the way, 
C 


(185 


we plainly ſee the reaſon of the thing, and 

we may eaſily improve the firſt Diſcoveries, - 
and are able to reaſom about the matter, 

and to judg what is fir, and what is poſſi · 

ble, 

Bur you will ſay, Chriſtian Religion has 
Myſteries that do abſolutely ſurpaſs the 
Capacity of Reaſon; True Reaſon of it 
ſelf could not have diſcovered them; and 
when diſcovered, doth not fully compre hend 
them. But if you mean, that when they 
are revealed, Reaſon cannot judg in what 
Generality or in what particular ſenſe they 
are revealed, and whether they are reveal 
ed in an impoſſible ſenſe, ſo that the Reve- 
lation ſhould be concluded falſe, or whee 
ther in a credible, fo that tis no obſtacle 
againſt our receiving the Revelation-:.. rhe 
denying any thing of this to Reaſon is a Ro- 
man Catholick Error. 

When St. Paul preached the Myſtery of 
the Reſurrett ion of the Body, he argued. from 
F.gafon about it. Why ſhould it ſeem a thing 
incredible with.you, that God. ſlould raiſe the 
Dead 2 Bec. \ 

And indeed Reaſon is the general way of 


perſwading Afen. Even che Greeks, not- 


wirhſtanding the confuſion of their Theolo- 
EY, Will teach it you. a : 
„Dixit Dominus, Sequimini me & faci- 


am 40s. Piſcatores hominum; nihil aliud 
innuens niſi Doctrinam ac Rationem. In. 


hominem enim nulla valct funda vel rete 
„ ſicut Doftrina Rationibus contexta; his 
enam irretitur Homo, & Deo adjungitur, 
went in aternum beatus ſit. Hac ſcilicet 
Voctrina ſunda eſt, jacta in utramque Na- 
„vigii parrem. Hzc hamus eit; Rattoni- 
bus enim & Teſtimoniis, ſpirirus ipſa ho- 
minis viſcera corripit, & ad cognitionis 
Divine Lumen, velut Pifcem trahit. 
Quoniam etiam ipſe Homo Lux eſt per 


GinrelleFum & Sapientiæ & Scientiæ ca- 


pax. Nam poſt multos Labores & Su- 


dores tandem innaſcitur, & ſe exerit & 
*-pencratur Sapientia in anima & mente viri 
„boni, & runc fit. Lux. P. 3. Orat. 
Academ. 


rice 


Neaphyti. Metropolit. Philippopol. 
Cantab.. 1701. 


Nat contraty to this are any of the 


of Seripture, which ſpeak againſt Mens 
Wiſdom , as you will ſee, if you compare 
ſuch expreſſions with thoſe which recom- 
mend to us our. own fincere Judgment of 
Diſcretion, and then accord the one with 
the other: And if you obſerve the Con- 
text, and the Deſign of the Writer; 
you will find, thar when ever Man's Wiſdom 
is. condemned, thereby viſibly is meant the 
abuſe, or vain uſe Reaſon, 2nd the raſh 
Conceit and Affection of. wnſincere Men, 
who govern themſelyes by the Rules of 
Senſuality aud Folly. 

But as for right Reaſon, which the Di- 
vine Logos, the Eternal Sun of Righteouſ- 
neſs, has enkindled aſreſh, or. firengthned 
in us; how can we think that ſhould be 
condemned? The very Roman Catholichs 
cannot but own it to be the ſupreme Gnide ; 
tho perhaps they are not. aware of it 
Concilia non habent immediatas Revelationes ; 
ſed ex verbo Dei, per Ratiocinationem, de- 
ducunt Concluſiones : The Fathers who ſit 
as Judges of Controverſies in the Councils 
do not diſcern the Truth by immediate Re- 


velations, but they draw Conſequences from - 
Scripture, by Arguing and conſidering, that 


is, making uſe of Reaſon. Bellarm. de 
Concil. Auct. Lib. 2. Cap. 12. 

He ſcemed not far from the Kingdom 
oß God, that ſaid ; If we could attain to this 
point, to ſhew that Faith has nothing that 


is contrary to Reaſon, but agrees perfectly, 


with it, in the Adoration of God which it re- 
quires of. us ; we - ſhould draw all the World 
to the Church, becauſe Natural Reaſon. is the 
ſame in all Men, &c. Father Yves Natural 
Theology, p. 31. 


And that was certainly a {aying, worthy of 


2. Chriſtian Philoſopher : Nibil affirms, ni- 
hilque ab ullo credi velim, niſi quod ipſi evi- 
dens, & invicta Ratio perſuadebit. Cartes. 
princip. Part. 4. Artic. 207 

Laſſert not any thing, neither do I de- 
fire any thing ſhould be believed, hut what 
may be prov'd to be credible, by clear and 
unanſwerable Reaſon. 

Then, (you ſay) * the Remarli- Cenſure. 
er ſhould be congratulated for two p. 4. 
or three Iſſues. . As firſt, that he g 


has . 
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given Men ſuch a comfortable Evidence, 
that they onght to believe themſelves Mie 
that being ht conſequence of the Remarker's 


Poor reaſoning, Mr. Cenſurer ! It well ap- 
pears you are refolved, your Syſtem ſhould 
have very little to do with Reaſon, And 
well may the Faculty ys obſtinare to 
have as little to do with you, ſeeing how 
you expoſe ir in every Sentence, Truly, 
if that was its fault, it need not be more 
vile. 

But, Sir, the truth of the matter is, 
the Remarker has given Men this comtor- 
table Evidence, That they have an excel- 
lent Faculty, which will diret them in all 
things neceſſary, if they proceed as they may 
upon the known, or eaſy to be known, Rules of 
Reaſon. And Men may be thanktul to God, 
for the Underſtanding and Power God has 
given them, Whether any Man has realon 
to be proud for having done his Duty, 154 
thing apart. And it is ro be conſidered, 
Whether it be not rather agreeable to the 
Rules of Reaſon, that Men ſhould be modeſt, 
ſeeing" that they have received all their 
Perfections from God, and that how excel- 
lent ſdever be their Underſtanding, they 
may eaſily err, if they be haſty and raſh, or 
Preſumptuous. 

Bur as for the Faculty ir ſelf, indeed we 
can ſcarce ſay too great things of it, In a 
vulgar way of ſpeaking, to which we have 
been habituated, through a corrupt Cuſtom ; 
we may ſay, that Human Underſtanding 
(or Reaſm) is not infallible, but may err 
even in things neceſſary, if it take nit heed 
ro thoſe Rules which, &c. as the Remarker 


: 


expreſſes himſelf, at the latter end of the 


laſt Column of the Remarks ; by Reaſon, 
underſtanding in that place, ow ſelvys, 
and the e we make of our Reaſon. But 
4 muſt confeſs that is not —_ ge ; 
roperl king, we muſt tay, the Fa- 
1 N. r ferfes, is infallible, and never 
decerves us; tho we may deceive our ſelves, 
if well be too deciſive, and ili conclude 
too faſt, when the Ritles of Reaſon point to 
us a Wiſer Method. bs 


That does in all its ſlow Reſol ver advance, 
With graver ſieps than Benchers, when they 
( (dance. 


The Diſtindtian, which we have obſerved 
ought to be made between our Reaſon, and 
our Will, or our ſelves, (ſceing that by our 
Will we make uſe of the Faculty, which en- 
lighrens, but forces not che Will) ſhews that 
the Cenſurer had no Reaſon to 
object, as he doth : * That the * Cenſure. 
Remarker has fortified Reaſon p. 4. 
with ſuch Rules, as perhaps were 
wanting heretofore ;, but after ſuch Rules pre- 
ſcribed for Rea ſon to proceed by, there is little 
fear of miſtaking again, like Adam, who 
had not preſence of Mind to conſider. 

Once more I muſt tellye, we may have 
very good Rules to walk by; and yet wil- 
tully negleet them. Adam's Sin proceeded 
nor, trom that he wanred preſence of Mind, 
and was not able, or knew not to do better; 
but it conſiſted in that he did what his 
Conſcience teſtiſied he ought not to do. 
The Fault was not in the Underſtanding, but 
in the Will, No Man can be damned, for 
doing what he cannot know, ought not to 
be done. Every Man will be faved, chat 
doth what he may do. 

'Tis we indeed may often want pre- 
ſence of Mind, eſpecially till we have ar- 
rived to the ſtature of the Sons of God: 
And even when we have diveſted our ſelves 
trom every habit of Sin, tho it would be 
unnatural for us to be then guilty of any 


heinous and wiltul Crime, yer 'rwould 


not be ſo ſtrange, if we ſometime unhappi- 
ly fell by ſurprize, into ſome leſſer fault. 
But we oughr to endeavour, every day to 
grow better and more conſiderate. 

Our Blunders and Overſights ought not 
to deter us from conſidering again, no 
more than a Child's Fall is to hinder him 
trom ever aſter making uſe of his Legs. 
Has the Babe fallen? Let it fall again; char 
will teach it to look to ir ſelf better another 
time: and thus by uſe it will gather ſtrength; 
whereas it it fat always idle, *'rwoyld never 
learn to Walk. 
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What God indiſpenſibly requires, is, that 
Men be ſincere; that is, do the beſt they 
can in their Circumſtances to diſcern the 
Truth, and live according to what they are 


able to diſcover to be their Duty: For 


theſe Meaſures cannot fail to lead every 
Man to whatſoever is abſolutely neceſſary to 
his Salvation. 


= Cenſure. Object. ] * But if Reaſon 


p. 5. cou ly have led us in- 
to the knowledg of what we are 
todo and believe, God would certainly have 


ſpared the Miſſion both of his Servants, and bis 


Son : Had Reaſon been ſufficient to be a 
Guide in theſe. matters, what. need had God 
io furmi ſh us with another 2? 

[ 4nſw. ] That is to fay, that if your 
Child did any thing, that he- might well e- 
nough know, of himſelf, to be ill; you be- 
ing a good Father, would e en let him take 
kis courſe, and would not endeavour, by 


repreſenting his Duty to him, to ſet him 


right. 

Bur God; for ever bleſſed be His great and 
good Name! has been of another Mind. 
And Revelation is an Advantage, for which 
we; can never be thankful enough. Yea tis 


an Advantage to the Whole Race of Mankind; 


there being ſcarce any corner in the- World 


where there have not been ſome Men · chat 
knew and believed a Revelation, and put 
other Men in mind, by their Doctrine, of 


the general Dutys ot Religion, and the Cre- 
dibility of a futufe State. 


Thus we have gone through whatſoever - ro alter its ſenſe, but truly to ſeek to be 


is eflencial in the Cenſurer's expreſs Declama- 


tian againſt Reaſon ; whereby he endeavours 


to repreſent Reaſon as unfit, and unable, 


Feats attribute to it. Now we. may obſerve 
he is alſo ꝑuilty of the ſame fault, even, 


20% When be intimates, what is to be the 


uf Reaſan. In his 19th Page, he laughs 
at that Expedient of Reaſon, both to fol- 
lam and lead together; and repreſents Scrip- 
ae; diſcourſing with a. bold: Critick, 
meaning the -Remarker or the Man that 
will hearken to Reaſon) and tutoring him 
in theſe, words: Tour Eyes are only to obſerve 
ane. follow. me. Whereby he. gives us an 


WS ; 


z 


(20) 


Idea, of the moſt difficulr of Holy 
Scripture, as of a Living and viſible Guide 
on-. whoſe heels we tread, and whom to fol- 


low very exactly, we. need bur caſt a 
glance. 


In thoſe two Periods, the Cenſurer 
has comprized the Subſtance of his long 
Story or Parable, Therein he ſhews, what 
he takes to be the Office of Reaſon, both 
Negatively and Poſitively. 

Nega tively ; he ſuppoſes, . that Reaſon is 
not to follow and lead together; becauſe, 


as he thinks, that were to deſert. the Con- 
duct of Scripture, or to alter irs ſenſe, Po- 


ſitively ; He conſequently means, That Rea- 
Jon is only to obſerve and follow what at the 


firſt bluſh ſeems to be the impart of Scripture, 


In - botk particulars, the Cenſurer viſibly 
takes away the due uſe of Reaſon. 

Firſt when he ſaith, Dat Reaſon is not 
to follow and lead together, . &c. . There he 
ſtill.abuſeth Human Reaſon, as if, whenever 
it offers to examine the. firſt appearances 
of the Intimations of Scripture, .it - thereby 
affronted the Holy Writings, imputed error 


to the Text, and went about to correct the 


word of God. It is an unpardonable Incon- 
ſideration in the Cenſurer, not to diſcern that 


it is an effect of the greateſt Concernment 
for God's Will, and of the higheſt Venera- 
tion for the: Holy Scripture, to uſe all the 


care and means poſſible to underſtand it 


right; and that to do ſo, is not to deſert the 
Conduct of Holy Scripture, or to go about 


guided thereby, and to rake the only way 
in order thereto. If Reaſon was not to lead 


l . us in the. intelligence of Scripture, . how 
to perform-rhoſe- Offices, which all Prote- 


could we underſtand any one Text? If the 


regular, or the earneſt and. utmoſt Endea- 


vours of Reaſon, to diſcover the true ſenſe 
of Scripture, were criminal; then. R24/n 


muſt ſic ſtill, and be idle. When you read 


theſe words, This. is.my Body; The Arm ef 
the Lord, the Bowels of the Lord; It repent- 
ed the Lord, and it grieved him at his Heart, 
and. the like; Reaſon according to the Cen- 


ſurer's Notion cannot argue the matter, Or 


be ſuffered to ſpeak freely what ſhe thinks 


of it: For that were to follow and lead 1. 
gether... Se- 


(21) 


_ Secondly, When the Cenſurer fays, That 
Reaſon is only to obſerve and follow ; He for- 
bids us the due uſe of Reaſon, in ſearching 
out the Senſe of the ſcriptural Expreſſions, 
and plainly intimates that Men have nothing 
to do but to read the Words, and to under- 
ſtand them in the Senſe that firſt preſents it 
ſelf; For, as was obſerved, if Reaſon ven- 
rured any further, it would lead; and that 
is a horrible Crime, how reaſonably ſoever 
Reaſon may be ſuppoſed to proceed. 

If it be ſo, truly there's very little, if 
any thing, incumbent upon Reaſon : For the 
firſt Impreſſions of the Objects upon our 
Minds are natural, and are 1mproperly there. 
fore termed our own Acts. But if we will 
oblige our felves to reſt there, withour al- 
lowing each other the liberty to reaſon the 
beſt we can thereupon, we ſhall often re- 
duce our ſelves to the neceſſity of erring, 
If that Rule were admitted in Natural Phi- 
loſophy, we ſhould be neceſſitated to deter- 
mine, that a ſtreight Stick is crooked, ir ap- 
pearing ſo when part of it is in Water. 
And allowing the ſame Rule in Divinity, 
Proteſtants muſt be forc'd ro own, that a 
piece of Bread is a Man's Body ; for ſo ſays 
expreſly the Scripture, This is my Body); and 
wo be to Human Reaſon now, if it be fo 
bold as to object any thing: the Text is po- 
firive, Reaſon is only to obſerve and folly, 

Thus, by the Cenſurer's Verdict, Prote- 

ants muſt be irremiſſibly condemned, and 

imſe!f conſequently among the reſt. For 
tho he will not ſuffer Men to reaſon, in or- 
der to prove that ſome other Scnſe of 
Scripture ought ſoinetime to be preferred to 
that which is the firſt apparent; yer, no 
doubt, he will rake the liberty to deter- 
mine, as he thinks to ſee cauſe, with or 
without reaſon, in what Senſe the Scripture 
ought to be underſtocd. | 

Indeed, when ſuch Men, as this Author 
of an inconſiſtent Syſtem, forbid us reaſon- 
ing, their meaning is, That we have nothing 
to do, but to know to what Senſe they arbi- 
trarily interpret ſome difficult Texr, and to 


ſubmit very unconcernedly to their Expli- 


cation; and then we ſhall be cenſed infal- 
libly to obſerve and follow our Guide. 
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If the Cenſurer be a Supralapſarian ; why, 
then you are not to reaſon, your Eyes are on- 


ly to read Scripture in the Supralapſarian 


way: And, if monſtrous Abſurdities ſeem 
to fly in your Face, you have nothing to 
do, hut to cry like him, O the depth / &c. 

Thus he faith, inthe firſt Line of his th 
Page; That the determinate Object of Faith, is 
not what Reaſon can pick out. No, no; 


whether you can pick it out or no, you muſt 


believe as he dorh. To allow Men any o- 
ther judgment of Diſcretion (as he learned- 


ly ſhews in the 8th Page) is the Remarker's 


Crime; Who, by the looſe Latitude he leaves 
to every Man to determine, (1.) what is cre- 
dible, and (2.) what are the evident Mo- 
tives of Credibility, ſeemingly deſigns to leave 


every one at diſcretion to believe nothing but 


what he pleaſes, 
Alas! the Remarker (not knowing what 


manner of Spirit he is of) is of the Opinion 
of thoſe, who believe, That Religion ought 


to be free; And that every Man, as he ſhall 
anſwer it ro Almighty God, is ſincerely to 


endeavour to judg the beſt he can for him- 


ſelt. 


Bur, what the Cenſurer means to do for 


his part, he ſhews you in the 19th Line of 
his 16th Page; he will renounce his on Wif- 
dam! he will not take any heed to what his 
Reaſon faith : To mind it, in his Opinion; 
would be to diſtruſt Scripture, or to diſpute 
with the Word of God. Avaunt thee then 
thou naughty Faculty, that caimeſt from a- 


bo ve . 
God-a-mercy, Sir; thou wilt not, it 
This is home, 


ſeems, cum ratione inſanire. 
indeed; and *ris honeſtly done to declare, 


you do not mean to hearken to Reaſon > - 


Therefore now, if you never ſo wreſt the 


Holy Seriptere; remember, the fault muſt 


not be imputed to your Reaſon. 


Bux indeed you will be to blame, if you 
father your Conceits upon the Scripture it 
ſelf, and fay that your Faith is an Aſſent to 


what God has revealed, as you do in the mid- 


dle of your 8th Page. That is a good De- 
finition of the true Faith of thoſe who en- 
joy the Advantage of Revelation, to make 
That of the Re- - 


marker 3, 


a reaſonable uſe of it. 
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Marker's, is the Definicion of Faith in ge- 
neral : And if you pleaſe, to look, you, will 
find it alſo to be that of Bp Pearſon's, in his 
Expoſition upon the Creed. age | 
t ſome Men perhaps would define their 

Faith to be an Aſſent of the Mind to ſomething 
that is incredible, upon undeniable evidences of 
Incredibility. Truly thoſe that will needs re- 
nounce their own Reaſon, cannot define their 
: Faith otherwiſe. And as for 
* Cenſurc. the Cenſurer, * he profeſſeth 
P. 22. that Reaſon belongs only to In- 
fidels, and is their invincible Ar- 

gument to attack the Holy Scripture by. He is 
therefore very ſevere with the 8 
for thinking it neceſſary to interpret Scrip- 
ture in Ae lenſe; and 

+ Cenſures he ſays, f that that doth the bu- 
p. 23. 1240 of Infidels as well, as pro- 
fefledly attacking the Revelation. 


The Quarrel is, that che Re- /c 


| Remarks marker interprets 2 Cor. 10. 8. 
P. 3. to import, That we muſt, in- 
diſpenſibly, caſt down "ſy and in- 
conſiderate Imaginatioms, and every high thing 


( Paſſion. or Prejudice) that exalteth it ſelf 


againſt Reaſon, and bring into 
Col. 1. Captivity every Thought to the 
Rule and Obedience of Reaſon ; 

aud then we ſhall truly obey God and Chriſt. 

Why, (Mr. Cenſurer !) muſt we then un- 
derſtand that Place to imply; That we muſt 
not caſt down raſh and incinſiderate Imaginat i- 
ons, &c! Is there no other way, in order to 
obey God and Chriſt, but to beep our Paſſions 
and Prejudices  Doth Rea/in indeed 0bjerve 
and follow Scripture, when we are moſt un- 
reaſonable 2 | 

Truly that is juſt ſuch another Expoſiti- 
on as your former, of Job 28. bt And if 
that be, in your ſenſe, to defend Holy 
Scripture, I will grant tis much better to 
attack it as the Remarker doth; if what he 
doth, muſt needs be thus termed in the New 
Dictionary of ſuch Expofitions. 

Eut we are nat to wonder at this Inter- 
pretation of the Cenſurer s. If he talks con- 
itantly at rhis rate, he's pretty conſiſtent 
with himſelf: Bur let him not think we'll 
allow him now any one ſoft Word in favour 
of Reajon. | 


( 22) 


Reaſn is Io ungry it him, for vteferti 
Faſſon and hs 2h before Wiſdom, har 
UOnderſtindthg Will have tio further concerts 
with fuch a Man. 

And indeed, whit would you fay to Rez. 


ſm ? Or what would you do with Hitman 


Underftanding * Human Wiſdom 

cannot help ye. Tt not true * Cenſure, 
Wiſdom. You have ſaid, That P. 2. 

it is not ſecure from deception 

and erring, nor qualify'd to be a ſure and ſaſe 
Guide in Matters of Religion. 

Thus (Mr. Cenſurer) you may ſee the 
ſuperlative Uues able, Miſchief, and 
Danger of your Syſtem. 

'Tis ſuperlatively Unreaſonables. It is re- 
ally the diſbonour of Human Niture, that 
Men ſhould aſſert contradictary Propofitions : 
Bur tis the height of Folly, chat Men ſhould 
go about to reaſon themſelves out of Rea- 
on. 


One would think it ſtrange, that the Ro- 
man Catholicks ſhould take the trouble to 
fill three or four large Volumes in Folio full 
ot Arguments, addreſt to us Heretichs, with 
an earneſt invitation to digeſt rhe bul 
Maſs; and, at the fame time, ſhould tell 
us that the beſt Arguments in the World are 
not fit to produce a faving Faith, or to war- 
rant our Belief, Which is the ſame as if 
they told us, Believe Arguments, which none 
but Fools will believe. 

However, this is pretty conſiſtent with 
the Roman Catholick Syſtem. They allow 
of pious Frauds; yet in the Controverſy 
rouching Human Wiſdom, they do not mince 
the matter; they do not ſay, and unſay: 
They utterly bid defiance to't, and profeſs 
they'll have nothing to do with Reaſon, 

Bur ſome who call themſelves Proteflants, 
and give Reaſon its intire due; with what 
Agility can they thus turn about, and think 
to perſuade others to do ſo? | 

When you talk the moſt againſt Reaſon 
If your Arguments be good, then Reaſon 
may be truſted, and it will guide us well, if 
it lead us to your Opinion; and therefore 


what you decl.zim againſt its Ability, is evi- 


dently falſe. 


and their Statutes, Statutes and Ordinances vindicate your Syſtem from endangering the 
far ever: They'll tell you again, you are not Salvation of Men, nor conſequently from 
to reaſon, but to believe; and they'd make fighting againſt God, or doing the Work of 
you believe if they cold. In fine, the Devil, and furthering the Intereſt of . 
Tour Syſtem, which ſo baſely abuſeth the Kingdom of Darkneſs. 1 
Reaſon, and renders it of no uſe, cannot but be It will be a mighty Glory you ſhall there- 
1 extreamly dangerous to the Salvation of thiſe by reap; And, no doubt, when you come 
* that maintain it, and of thoſe that ſuffer into the other World, ſome Angels will be 
bi themſelues to be deluded into it. very earneſt that you may have your Reward... 
ec Its Miſchievo»ſneſs and Unreaſonableneſi are It cannot bur be obſerved, you have it 
5 obvious, The perſiſting in ſuch an Error, already in ſome meaſure; Seeing that when 
15 cannot therefore be honeft, nor conſequently you knew Reaſon, and its intire due, you 
ſafe. N | 4 have not walked by that Rule, nor been 
55 Diſannulling the uſe of Reaſon effetually thankful to God for your Underſtanding, but 
ac takes away the Intelligence of Holy Scrip- have darkned your Heart; therefore you 
* ture. Now, is not that dangerousm? have been given up to What is exceedingly 
| What work ſhould be made of Scripture, unreaſonable, baſely to calumniate, and ta 
R 3 if by the Effort and Rules of Reaſon we were break rhe Rules of Charity, | 
fon not to ſtudy ro underſtand its obſcure Paſ- Do you not * reprefent the 
8 ſages! if it was interpreted and applied ne as wiltully waving * Cenſtre. 


(23) 


Or, it it were true, that Reaſon is not to 
be truſted, then your reaſoning Ede ; 
you cannor, in reaſon or modeſty, expett 
your Arguments ſhould take; for then we 
are not ſure we can underſtand or - know any 
ching, we are utterly left in uncertainty. 
Your Syſtem therefore is not only nt 


It ic alſs infinitely Miſchievous,, There is 
no neceffiry to repeat what has been ſaid of 
the ſcandal it gives ro Papiſts, and others; 
to which Objection, you'il never be able to 
anſwer any thing thar's reaſonable. But I'd 
wiſh you to confider, what Injury it offers 
alſo ro Chriſlianity in general. 

How will you perſuade Men to imbrace 
the Goſpel, if zou repreſent it as an Enemy 
to Reaſon, or a Doctrine that fears Reaſon's 
Scrutiny ? 

And upon your Principles, how will you 
argue with the 7ews in particular? Offer 
them any Text out of the Law or Prophets; 
they'll torbid you then certainly all reaſon- 
ing; they'll bring you moreover ſome Sen- 
tences out of the Inſpired Writers, ex preſly 
calling their Law an Everlaſting Covenant , 


contrary to Reaſon; as the Texts, Job 28.13. 
2 Cor. 10. 5, Cc. are miſapplied and miſ- 
underſtood by the Champion of the incon. 
ent Syſtem? . 


The attriburing to Religian tlie degrada- 
tion of Reaſon, makes Religion appear unrea- 
ſonable, and feartully ugly ; which is enough 
to ſcare Men from her, and defeat the good 
Deſign of Religion. Is there no danger in 
this? And doth nor this make ir neceflary 
we ſhould gently take off the Fool's Cap, 
ſome Men have the inſolence to place 
on Religion's Head, and from thence ſhould . 
put it in its Place? 

Truly the blaſpheming of the Faculty of 

Reaſon, with which God has indued our 
Souls, is an horrible Ingratitude towards Al- 
mighty God, a baſe Contempt of fo precious 
a Gift, and in ſome degree a Sin; like that 
of the Papiſts who revile the Holy Scripture, . 

call ita Nſe of Wax, and a leaden Rule, and 
as far as in them lieth render ir »ſeleſs, 
Men ſhall be as well accountable at the 
Day of Judgment, whether they have ſe- 
rioully hearkned to Reaſon, and fincerely | 
conſidered its Rules; as, whether they have 
attentively ſtudied Scripture, and endeavour- 
ed to the beſt of their Power in their Cir- 
cumſtances to underſtand it. | 
You can then in no Wiſe (Mr. Cenſurer / ) 


all occaſions of mentioning the P. 3, 19. 

' Aly Scripture ;, when you can- 
not mention particularly any one place in cke 
Remarks, where the Thred of the Diſcourſe-- 
| requiredi! 
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required that the Remarkey ſhould treat of 


Scripture, and he avoided it? | 

The Remarker confirms his Aſſertions by, 
and explains ſeveral Texrs of Scripture, as 
that ot 2 Cor. 10. 5, 2 Pet. 1. 20. 1 Cor. 
10. 15. 1 Theſſ. 5. 21. Prov. 20. 27. in 4 
ſhort Paper ot one ſingle Sheer and halt, 


treating of a Subject principally Philoſophi- 


cal, which the Scripture leaves in a great 
meaſure to our own conſideration, becauſe 


Revelation ſuppoſes us to be Men, and na- 


turally *cis ſuthciently manifeſt that Men 
have Reaſon, and if there be need tis well 
enough proved by reaſoning, as the Poſſibility 


of Motion was by the Philoſopher's walking 


about the Room : And you have the Con- 
ſcience ro ſay, that the Remarker never 
ſpeaks of the Holy Scripture. 

At the th Page, in the firſt and ſecond 
Columns, the Remarhker proves, that if we 
truly follow Reaſon, it will certainly lead us 
to the true Senſe of Revelation, and to the 
true Obedience of God and Chriſt ; that by 
the Text 2 Pet. 1. 20. we muſt under- 
ſtand, that all the Books of Holy Scripture 
were given, not by the Prophet's own Ima- 
gination, but by the Inſpiration of God, and 
that they were dictated by the Holy Ghoſt. 
Likewiſe in both Columns of the following 
Page, he evincerh that the Rational Syſtem 
is the only way to win the Socinians and De- 
i/ts to the Truth, and to the Orthodox Doc- 
trines: And you think it no Calumny to lay, 
as you do in your 9th and 107th Pages, that 
he never vouchſafes to name either Pro- 
phets or Apoſtles, or our Lord Jefus him- 
ſelf; that he leaves us to apprehend, that 
he believes our Lord not to have heen above 
a Man, and that he intends to bring all Pre- 
tenders to Inſpiration upon a level. 

Thus choſe do act, who believe not that 


there is ever like to be a Reckoning ; and 


thus they flander that know not, neither 
will know that Men ſhall be accountabie for 
every uncharitable word. 

That's evidently a malicious Calumm, in 
the three laſt Lines of your 12th Page, and 
in the 10th and 1110 Lines ot the 13th 


Page, where you intimate, that the Re- 


marker is not tor taking the Holy Scripture 


o 


for his Guide; when he expreſly profeſſeth 
that the Holy Scripture is the Word of God, 
and that it was dictated by the Holy Ghoft, 
and conſcquentiy contains the Will of God : 
And when the ſame Remarher likewiſe ex- 
prelly ailerrs, that it is a Rule of Reaſon, 
That we ſhould make the beſt uſe we can of 
the Means of Information, which, indeed, 
compriſeth all che Rules. 

I wonder then, Sir, who has the Malice 
of clothing Men in Bear-skins, which you 
mention in the firſt Period of your Libel ; 
You, or other People ? 

The Remarker objects nothing to Mr. J. 
but that he ſometimes forgets hiraſelt in 
his Ditcourſes, pulling down what he had 
eſtabliſhed, But that is all along imputed 
to Over ſight and Miſtake. 

Whether or no that be true, which is 
thus imputed to Mr. 7. tis certain, Huma- 
num eſt errare : Innocent Error is no high 
Crime. There is no Man but may be guilty 
of it, and mend. Bur ſome Sins are very 
difficult to be repented of,becauſe that is not 
true Penitence, Which cauſeth not the mak- 
ing amends for Injuries. And ſome Errors 
are ſo deſtructive of Piety and Virtue, that 
tis ſcarce poſſible to make SatisfaFiom for 
them when obſtinarely maintain'd, and 
1 there is pravity and wilfulneſs in the 
caſe. 

As for what you intimate in the firſt Line 


of your 19th Page, that Mr. T. ſhould be 
ſtoned if he were of an erroneous Religion; 


that may be your Opinion, but appears not 


to be the Remarker's Doctrine. 

Thoſe that are for Reaſon and the Rules 
of Reaſon, cannot but be kind and good, if 
they follow their Principles, for it is highly 
reaſonable to be fo. 

But they that make War againſt Reaſm, 
have diveſted themſelves of their Humanity, 
and are therefore capable of all manner ot 
Brutality and Barbarity, 

Hence it is that the Roman Catholicks are 
the cruelleſt of all Men. When I read 6t 
their Maſſacring of Infants, of their drink- 
ing in the Skulls of rhoſe they have juſt 
murdered , of their Rage toward thoſe who 


* 


are going to die, whom the moſt ſalvage 


People 


„ —ͤy Wer. 


a) 


: <1 er Burning ; by what Lam informed of the munion. 
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or all atonce : You'd only ſtone Folk as 


cee quarters of an hour, and his Limbs mation would ſoon crumble into endleſs Di- 


* Pangh . l Sheets, fold. at Mrs.Baldwins i in i Warwicklane,\ 


by e face of the Marge; you may be ſometime” 


2 or the Crate of Haley, becauſe he pray'd 
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ſhing out, in fury, the Brains of them that Without Imployment except 
fe for che Executioner, as they did to Tay- the Orthodox: For they Tay, . 


ou will burn 
t ſince the 
Tyjtheiſtick Notion has been condemned by 
in che Vulgar Tongue: I refſect, that this the Church, the ſticklers for Hereſy are be- 
2 the effect of "Mens renouncing their Reaſon. come firm Trinitarians. And ſome Papers 
This it is, think I then, ro be governed by that were written co prevent "— have 
raſh Inconſiderat ion and. Prejudice. been effectual, as in particu- of ; 
But perhaps you would not kill outri Tights lar, chat ' intituled, * The * Single Sheet 
Scripturaliſts Chriſtian Con- ſold as © Mis. 
. paſſed: the Street, or you'd: impriſon or deſcenſton : Tho, ic ſeems, Baldwin's in 


* ſtarve chem. Ah! Good People, as ſaid if you had the management Warwick- lane. a 


poor Hooper, when. he had been burning of that Affair, the Refor- 


dropt off into the Fire, bur the Flanies had wiſzons ; and 'twould not be enough ro believe 
not been | fierce enough to ſmother him, the Holy Scripture, and live accordi 

* rather more truly it might have been that Belief, but Men ſhould” be obliged to to 

id, Wicked People) a little more Fire, for ſubmit their Reaſon to thoſt who — to 

J | God's ſake . none, or elſe divide. For certain, the A- 

Howbeir, Sir, if you be for either. way viani molles had never lived in your cn 
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N. Eſſay concerning Adepts. 
The Sophick Conſtitution. 
The Adepts Caſe. 


The Reaſons which may znduce Adepts to do comething for the W 6 | 5 
8 An Account of the late Papers concerning Adepts. C 8 
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